
MADE IN HIS IMAGE 
Genesis 2:4-9, 15-22 

 
 Have you ever encountered someone with a photographic memory?  That is a trick 
question.  All of us have photographic memories in that we tend to think in terms of pictures.  It 
turns out that some have the ability to have better resolution of the pictures in the memory bank 
of their minds.  Part of our learning process is to associate words with pictures and these words 
are useful in dealing with abstract concepts.  This is why an expanded vocabulary is useful in 
gaining a better understanding of what we see and experience. 
 If we were to visit a preschool class room, we would see a lot of pictures that the children 
use as they learn.  The learning shifts away from pictures toward words as the learners get older.  
However, we still find a lot of use of graphics in presentations used in business and other adult 
communication processes.  As they say, a picture is worth a thousand words. 
 As we study the Bible, we find that it is really a picture book.  We find what might be 
termed “word pictures.”  Jesus made extensive use of such word pictures in the parables that help 
us understand ideas and concepts.  When He was asked “who is my neighbor?” He used a story 
that has come to be known as the Parable of the Good Samaritan.  Just the mention of that title 
brings up the equivalent of a “video recording” in our minds and we understand what it means to 
be a neighbor.  
 As we get into some of the prophetic writings such as Revelation, we find pictures that 
are like images on steroids.  We find beasts with multiple heads and multiple horns and strange 
colors and weird behavior.  These pictures make indelible impressions on our minds even though 
we may not fully understand the significant of what we “see” in the words we read.   
 To a large extent, the Old Testament is a series of word pictures that use historical 
physical world events to communicate to us spiritual realities that are more fully developed and 
explained in the New Testament accounts.  Some of the word pictures used in the Old Testament 
writings are stories that are representations (or parables) that attempt to explain how things 
happened when no one was there to witness and record what occurred. 
 The account of creation that we found in the first chapter of the Bible is presented from 
the view point of looking at it from above that sees the overall scope of what happened as if this 
were how God saw it.  The account given in the second chapter is a word picture of creation 
from the human viewpoint.  The account in the second chapter is an older representation 
(compared to the account in chapter one) and was apparently written around 900 BC.  The names 
of places and various geographic features used in the documentation were in common usage 
around that time.  Scholars place the time of the writing of the account in chapter one around 600 
BC.   
 In the first chapter we can see that the world is created for God, for God’s honor alone, 
and humankind is the most precious part of creation and is in the very image of the Creator.  It is 
totally for the sake of God’s glory and honor as Creator that everything comes to pass.   On the 
other hand, the second account is about the world in its nearness and about the Lord who is near 
on earth, living together with Adam in Paradise.  
 Dietrich Bonhoeffer had further observed that  

“the first account is about humankind-for-God, the second about God-for-humankind.  The first is about the 
Creator and Lord, the second about the fatherly God who is near at hand.  The first is about humankind as 
the final work of God, with the whole world created before humankind, the second just the other way 
around: in the beginning humanity is created, and around humankind, for the sake of humankind, God 
fashions animals and birds and lets the trees grow. The second account tells the story of humankind—the 



first is about what God does; but the second is about the history of humanity with God—the first is about 
the work of God with humanity; the second is about the God who is near at hand—the first is about the 
strange God; the second about God in human form, the God of childlike anthropomorphism—whereas the 
first is about the deity of God. Yet both are only human words, childlike but humble words, about the same 
God and the same humankind.  Hence Genesis 2 [is] the other side of Genesis 1—not an arbitrary but a 
necessary side, at any rate once the whole has been understood.”  (Creation and Fall: A Theological 
Exposition of Genesis 1–3) 

 
Man Formed – 2:4-7 
4 This is the account of the heavens and the earth when they were created, in the day that the LORD God made earth 
and heaven. 5 Now no shrub of the field was yet in the earth, and no plant of the field had yet sprouted, for the LORD 
God had not sent rain upon the earth, and there was no man to cultivate the ground. 6 But a mist used to rise from the 
earth and water the whole surface of the ground. 7 Then the LORD God formed man of dust from the ground, and 
breathed into his nostrils the breath of life; and man became a living being. Genesis 2:4-7 (NASB95)  
 If we are expecting to find literal agreement of these two accounts of creation, then we 
will be disappointed since these are different views or representations of the same ideas.  They 
complement each other and we would like to “discover the significance” of these accounts and 
how they impact our understanding of our relationship with God.   
 This account mentions “the day Jehovah made earth and heaven” while the account in 
chapter one told us that God (literally “deity”) created the heavens and the earth and it took six 
time periods or days.  One account used the “covenant name of God” that was revealed to Moses 
at the burning bush and the other account used the impersonal term for God (Elohim).  It is 
thought that the statement “no shrub of the field and no plant had sprouted” was a way of 
expressing the idea that we found earlier that “the earth was without form and empty.”   
 It seems that the story being related in this account starts with the final act of creation and 
then relates the rest of creation to how those things impacted humanity that was mentioned on 
the sixth day of the account in chapter one.    
 One of the contrasts that we can see is that the chapter-one account has man made in the 
image of God and in the second chapter we see God being mentioned as having human-like 
features.  For example, when we picture God forming man from the dust of the earth (or from a 
lump of clay as some versions express this action) we visualize Him using His hands in 
somewhat the same manner as a potter would do.  Later on in this extended account, we read that 
God came and “walked” with man in the Garden.  Both of these would be “human-like” 
attributes.  We use such “images” of God since we do not have the ability to adequately 
comprehend the spiritual nature of God.  This is called anthropomorphism – which literally 
means the act of giving the characteristics of humans to something other than a human.  The 
ultimate anthropomorphic expression of God is seen in Jesus Christ.   
 A significant truth that we gather from this representation is that, just as we saw in the 
previous account, God is the initiator of the Creation.  We also see what appears to be a more 
intimate involvement of God in the creation or forming of humans than was apparent in the 
creation of other life on earth.  This different relationship is captured in the idea that mankind 
was to bear the likeness of God and we see how this came about in the action of God breathing 
life into the physical being that was formed.   
 The implication of this specific detail is that the life that humans received is different 
from the life that was in plants and animals.  We could say that plants have “plant life” and 
animals have “animal life.”  While mankind is biologically an animal, we should conclude that 
we have something different from animal life since the source of this “other kind of life” is 
directly from God and since God is Spirit, then we would have to conclude that the life that 



Adam received and what caused him to be “in the image of God” was spiritual life.  The picture 
we see is that man was made up of the same substances (elements) that are present in the 
physical earth and, therefore, we are “of the earth” and not from some alien source.  Those 
physical elements combined in various molecules resulted in a collection that we could call a 
“body” that had no life in it.  Life in this body was a result of the interaction of the Spirit of God 
with the lifeless body that had been formed.   
 Can we see this picture of the “infusion of created life” as a foreshadowing of salvation?  
Adam was physically formed or created but lacked life until God breathed His breath (Spirit) 
into Him.  In the same way, the descendants of Adam as a result of Adam’s disobedience and 
rebellion against God were spiritually dead and all that remained in addition to physical life was 
the life of the soul that had lost its ability to commune with God.  That relation was restored in 
the work of salvation that God provided in Christ Jesus by which we are born anew and possess 
the “uncreated life of God” that can never die.   
 
A Place to Call Home – 2:8-9, 15 
8 The LORD God planted a garden toward the east, in Eden; and there He placed the man whom He had formed. 9 Out 
of the ground the LORD God caused to grow every tree that is pleasing to the sight and good for food; the tree of life 
also in the midst of the garden, and the tree of the knowledge of good and evil. 
15 Then the LORD God took the man and put him into the garden of Eden to cultivate it and keep it.  Genesis 2:8-9,15 
(NASB95) 
 Now that the creation of man has been developed, the rest of the story of the creation is 
mentioned in regard to how it would be beneficial to mankind.  In the account in chapter one, 
vegetation first appeared in the day-three account as grasses, herbs and trees that bore seeds and 
fruit.  The account in chapter two may be the same event as seen earlier, but could be a separate 
and special creation of an ideal garden setting as opposed to the appearance of plants everywhere 
there was land.  This special garden setting could be related to the fact that a lot of the area in 
which the author of this account lived was arid and desert-like.  The location of this garden was 
said to be toward the east.  Since the account was likely written in Jerusalem around 900 BC, the 
location was likely near Nineveh or Babylon which were east of Jerusalem.  
 It is clear that this garden was presented to the readers as “the perfect place.”  It had the 
best of everything that the readers could imagine.  In addition to all the wonderful fruit trees, 
there were two addition trees in the middle of this garden.  These trees are recognized as having 
significance beyond physical attributes but had other implications associated with them.  One 
was called the “tree of life” and the other the “tree of the knowledge of good and evil.”  We will 
see how these two “trees” are intricately tied to the future of mankind both in the physical and 
the eternal realms.   
  In verse fifteen the writer brings us back to the same statement made in verse eight.  As 
we can see, verses 2:9-14 are details of what the garden was like but they are not part of the main 
story.  Not only did God place Adam in an ideal and perfect place, He also had a job or work for 
Adam to do in this garden.  The two tasks were to cultivate it and keep it.  We can see in these 
action words in verse fifteen the foreshadowing (or antitype) of spiritual truths that apply to us as 
Christians living in the New Covenant era.   
 The first action word is that God “placed” Adam in the garden.  The word “placed” could 
also be rendered as “God caused Adam to rest in the garden.”  This is not to imply that Adam 
was to be idle but carries with it the same idea that we find in Hebrews chapter four where we (as 
Christians) are to enter into God’s rest or God’s sabbath of salvation.  It is evident that God’s 
“rest” is not idleness from the two things Adam was expected to do.  The first was to “cultivate” 



or “dress” the garden.  The Hebrew word used here is “abad” is usually translated as “serve” or 
“work.”  The other activity was to “keep” it which has the connotation of being in charge of 
something and guarding it.   
 Do these three things have any application to what we in the church should be doing in 
the world today as representatives of Christ in the Kingdom of God?  We just mentioned that we 
are to enter into His rest.  We also know from Ephesians 2:10 that those who are save by grace 
through faith have “work to do that God had foreordained that we carry out.”  Additionally, we 
know that He left us in charge when He went away (Matt 25:14-30) and He expects us to 
“occupy” or to be involved in the Kingdom’s work and to implement the principles of the His 
kingdom wherever we may be.   
 
A Warning Issued – 2:16-17 
16 The LORD God commanded the man, saying, “From any tree of the garden you may eat freely; 17 but from the tree 
of the knowledge of good and evil you shall not eat, for in the day that you eat from it you will surely die.”  Genesis 
2:16-17 (NASB95) 
 The main point of the story line is tied to the two special trees in the middle of the 
garden.  With the introduction of these two trees with special powers we should immediately 
recognize that we have moved from any semblance of this account being literal and physical into 
the realm of spiritual significance.  Unless you think that God is into magic, then (at least) this 
part of the account has to be considered to be symbolic.  What are the truths that we are to gain 
from what we read of these special trees? 
 Both are said to be in the middle (or midst) of the garden.  If this is meant to be the center 
of the garden, then we see significance in that Life, Knowledge and Death are central issues for 
humanity.  There was no prohibition mentioned with regard to the tree of life and, apparently, 
none was needed since Adam was already a possessor of life.  The warning with regard to the 
tree of knowledge of good and evil was not given to evoke a temptation to do something 
forbidden but was an act of gracious protection from harm that God provided.   
 The garden presumably had natural limits of an outer boundary of which Adam had no 
need to cross since all he would ever need was inside that outer boundary.  It also had what 
Bonhoeffer called a center boundary which is defined by the limitation of the fact that he is a 
created being and not the Creator.  As with the outer boundary, Adam has no need to try to 
breach the center boundary since God has provided all that he needed.  His life literally revolved 
around the center and Adam had total freedom within the boundaries.  It may not seem obvious, 
but limits and boundaries lead to greater freedom and happiness than having no limits.  In his 
book “Spiritual Bypassing,” R. A. Masters stated this observation: 

Boundaries make freedom possible by clarifying what must be worked with, not just personally and trans- 
personally, but also interpersonally. Since everything — everything! — exists through relationship, it is 
crucial that we learn to work well within relationship, both with others and with our own needs, states, and 
identity. This work is not possible if our boundaries are not clearly delineated and skillfully maintained.  

 The warning of death from consuming the fruit of the other tree may have been 
meaningless to Adam who would have had no reason to know anything about “death” or “good” 
or “evil.”  It may be an oversimplification to compare this to trying to explain the concept of sin 
(in terms of good and evil) and the idea of death to a two-year-old child.  All Adam knew 
revolved around his relationship to God and that, by definition, was good.  “Evil” can be defined 
as the absence of “good,” “death” can be defined as the absence of “life.”  Since both “good and 
life” were the experience of being in the presence of God Who is both Good and Life, then 
Adam would likely need to consider the concept of good and evil as well as the concept of life 
and death in terms of the absence and presence of God Himself.  As we well know (because we 



are familiar with the later account of the consequence of sin related in chapter three), separation 
from God and from the ideal dwelling place and harmony of existence were direct causes of 
experiencing (knowing) evil and death.   
 
A Need Addressed – 2:18-22 
18 Then the LORD God said, “It is not good for the man to be alone; I will make him a helper suitable for him.” 19 Out 
of the ground the LORD God formed every beast of the field and every bird of the sky, and brought them to the man 
to see what he would call them; and whatever the man called a living creature, that was its name. 20 The man gave 
names to all the cattle, and to the birds of the sky, and to every beast of the field, but for Adam there was not found a 
helper suitable for him. 21 So the LORD God caused a deep sleep to fall upon the man, and he slept; then He took one 
of his ribs and closed up the flesh at that place. 22 The LORD God fashioned into a woman the rib which He had taken 
from the man, and brought her to the man.  Genesis 2:18-22 (NASB95) 
 In what appears to be an abrupt change in the narrative of this account of creation viewed 
from the human perspective, we find a story of how God created woman.  The account as viewed 
from God’s perspective presented in chapter one was a simple statement that “God created man 
in His own image, male and female created He them.”  The chapter-two account which seems to 
be a very creative and imaginative word picture does provide for us some significant insights 
into the truths about the relationship between men and women and it also gives us a 
foreshadowing of the relationship of Christ and the church.   
 The intent was to provide a suitable or compatible working partner for man.  The process 
is pictured as starting with Adam reviewing and naming all the animal and birds that were also 
created from the material of the earth.  After the review and naming event, the conclusion was 
that no existing creature was determined to be a suitable helper or assistant.  The reason is not 
stated, but it would appear to be obvious that the animals and birds had a different kind of “life” 
in them compared to the divine life that Adam possessed as a result of God breathing life into 
Adam.  Simply stated, the animals had “animal life” and Adam had “human life.”   
 The solution was to make a “suitable helper” that would be as he was, “that was bone of 
his bone and flesh of his flesh” and having the same kind of life source that Adam had.  The 
explanation of how God did this was described as God causing Adam to enter into a deathlike 
state (deep sleep) and then taking a portion of his body (a rib) and using that to fashion a 
compatible partner for Adam.  
 It doesn’t take a lot of imagination to see this account as pointing to the Second Adam 
and the need for a suitable working partner to carry on the work of the Kingdom of God on the 
earth after His ascension following the Resurrection.  The deep sleep would parallel the death of 
Christ on the cross.  The removal of the rib from which Eve (the bride of the First Adam) was 
formed is an antitype of what we see in John 19:34 when a Roman soldier thrust his spear into 
the side (rib area) of Christ from which came water and blood.  It is by the blood of Christ that 
we are justified and it is through the washing of water by the word that we are sanctified and are 
made suitable to be the Bride of the Second Adam.   
 The entire creation narrative of man being made in the image of God points to the 
ongoing process that Paul described in Romans 8:28-29 which can be summarized as “all things 
are being used by God for our good so that we are transformed into the image of Christ Jesus 
who is the exact image of God.” 


